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KIRGIZISTAN'DA TEBLIG CEMAATI HAREKETININ SOSYOLOJIK
ANALIZI

Bu ¢aligmanin temel hedeflerinden biri, bagimsizliktan sonra 6zgiirliiklerin bir
parcas1 ve Kirgizistan’da dini yasamin canlanmasinin bir sonucu olarak ortaya ¢ikan
cemaatlerin ¢aligmalarini, kullandiklart yontem ve stratejilerini, birey ve toplum
tizerindeki etkisini Daavatgilar ya da Tebligciler olarak bilinen cemaat iizerinden
arastirmaktir. Raporlarin disinda akademik anlamda Kirgizistan Teblig Cemaati iizerine
yapilmig ilk genel arastirma niteligindeki bu ¢alismada, cemaatin diger cemaatlerden
farkini, yaptig1 faaliyet ve yontemleri, bunlarin topluma yansimalar1 gibi cemaatin
biitiinliiklii bir resmini ¢izmek ve gelecekteki bu tiir arastirmalara miimkiin oldugu

kadar saglikli veri sunmak amacglanmaktadir.

Cemaatin temel Ogretileri ve teblig teknikleri Mevlana Muhammed ilyas
Kandehlevi tarafindan belirlenmistir. Sovyetler Birliginin dagilmasindan sonra Orta
Asya’da da yaygin bir faaliyet alani bulmus ve en aktif oldugu iilkelerden ve
toplumlardan biri de Kirgizistan olmustur. Cemaat, kendini Islami bilgiyi elde etmek,

yaymak, iyiligi emredip kotiiliikten sakindirmak felsefesi iizerinden hareket ettigini



belirterek, aktif olarak diinya genelinde 70-80 milyon kadar insana ulastigi ileri

sturilmektedir.

Teblig Cemaatinin goriinen fonksiyonlarindan biri Kirgizistan’da farkli dinden
kisilerce Kirgiz Miisliiman toplumu i¢inde yapilan misyonerlik faaliyetlerini elinden
geldigince sinirlamak; ikinci olarak ise, devletinde takibi ve destegi ile radikallesmeye
kars1 geleneksel Islam iginde tutarak faaliyetlerini siirdiirmektir. Bu anlamda cemaatin
onemli politikalarindan  biri  “halkin  halkla egitilmesi” yaklagiminin  etkili
yontemlerinden biri oldugu ve neticeler elde edildigi anlasilmaktadir. Ogrenen
O0gretmeye basliyor, dolayisiyla hem kisi 6grenci hem de hoca konumundadir.
Daavatcilar arasindaki maddi ¢ikar iligkisi diger cemaatlere gore daha az oldugu ileri

surtlebilir.

Ik 6nce Kirgizistan’da cemaat, giydigi geleneksel olmayan giysiler ve temizlik
nedeniyle, sik sik ailesini terketme ve teblig ettigi hadis-i seriflerin zayif kaynaklara
dayandig1 gibi elestiri ve tepkilerle karsi-karsiya gelmistir. Buna karsin Kirgizistan
Miisliimanlar1 Dini Idare Baskanligi Teblig Cemaatini yoneten ‘Daavat Birimi’ Teblig
Cemaatindeki bu elestirilere karst oOnlemlerin alinmasini ve radikalesmeye karsi

kontrollii bir sekilde faaliyetlerin devam etmesini saglamistir.

Bu c¢alismada, Kirgizistan Orneginden hareketle Teblig Cemaatinin iilkedeki
faaliyetlerinin, temel din anlayis1 ve &gretilerinin, grubun iiyeleriyle ve toplumla olan
iligkilerinin yani sira, devletin bu cemaate bakis1 ve cemaatlerle ilgili alinan 6nlemlerin
neler oldugu konusunda sosyolojik olarak arastirma yapilmis ve degerlendirilmeye

caligilmistir.

Anahtar Kelimeler: Teblig Cemaati, Daavat¢ilar, Din Sosyolojisi, Orta

Asya, Kirgizistan
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Keoipreizecranaars! “Tadauru dKamaarTbin” KbliiMbLIBIHBIH WIII-

ApPpaKE€TUHE COIUOJOTUSIIBIK aHAJIU3

byn wu3mnmeeHyHy HErusru MakcaTTapblHbIH OWpH, S3TreMEeHAMK aJiraH/laH
KMWWHKY KbUIAp/ia SPKUHIUKTUH, Tarblpaarbl TUH SPKUHAWTMHUH OENTrHCH KaTapbl
Keipreizcrana maiiga 6010 Oamraran TYpayy kamaarTap, ajJapblH HIIMEpIyYIyTy,
CTpaTerusulapbl, KOOMIO JKaHa aHAarel ajamjapra TaaCUpPUH THUWTH3WII JKaTKaH
“naaBarupliap” ke Oamka aTel MEHEH ‘“‘Tabiaurywiep” JAem aTajblll  KYpreH
JKaMaaTbIHBIH ~ MHUCaJbIHAAa M3Winee. Ap KaHJall MakajajapiaH  CbIPTKapbl
Keipreizcrannarsl Tabnurn XKamaaThIHBIH WIIMEPIYYIYTYH M3WIAECTEH aKaJIeMHUSIIBIK
MaaJibIMaTTapAbl JKONYKTYpyy Oupa3 taraan. OmoHAykTaH Makanaaa TaOuiauru
KamaaThiHbIH Oalnka amaaTapAaH albIpMachlH, MIIMEPIYYIYTY KaHa OarbITTapbiH,
KOOMI0 KOPYHI'®H j>KaHa KepyHOereH TapaOblH aublll, COLMOJOTHSUIBIK KO3 KapaiiTa

YarbUIABIPBIIT 6epreHr € apaKeT KbUIJBI.

XKamaaTTelH OKyynapbl >KaHa JHUH JKETKUPYY TEXHoIorusuiapsl MasisiHa
Myxamman Wnesac KannaxnmaBu TapaObiHaH >ky3ere ambipbuia OamraraH. CCCPaun
Tapkambsl MeHeH OpTo Aszusiiarsl esikenepAyH WYMHEH KbIprel3cTaH eskecy ajlapiblH

aKTUBIYY HIIMEPAYYJIYTYH OKYpPry3e ainraH “pIHTailllyy ysCbIHAQ®  alJIaHIIbI.



JlaaBaTubpuiap uciIaM IMHUH YUPOHYYHY, YHUPOTYYHY, )KalbUITYyHY YKaHa KaMaHJIbIKTaH
KaiTaphlll, KAKIIBUIBIKKA YHIOOHY HETru3ru Muccusicel aen Owmmmmrn, 70-80

MUJUTMOHION aKTUBAYY My4esepy 0ap s3KeHU Oenruiyy.

byn Oarpitra “Tabmurn JKamaaTblHbIH” HETW3rd (YHKIHMSUIAPBIHBIH OWPH,
JKOTOpyJla alThIl ©TKOHYOY311eil, TYpAyY paauKan arbIMaapra >kaHa JIMHUN CEeKTaJIbIK
UJCOJIOTHSUIApAbIH KanTall KUPYYCYHO Kaplllbl KaKIIbl HaTbliKajlaplbl KOPCOTKEH.
OmoH0M 1€, KaJIKThIH ©36I'YH JUHUN arapTyy UIITEPUHE, KAJIKTbIH 63YHOHO YbIKKaH
JaaBaTYbUIAp/AbIH JKapJaMbl MEHEH HWHTWIMKTYY HIIKE allblpyyra MyMKYyH. bup
TaparnTaH ajapra JMHUN arapTyy HIITEPH KYPryy3yayyae, Oup TapanTaH IUHUN OHIUM
Jarsl OSpUITHIL, OIIOJ YHPOHTOH AMHUN OMIMMIIH MPAKTHKA KY3YHAO KOJIJOHYII, ajapra
amasn KbUIyyHY YHPOHYY YYYH MYMKYHYYJIYKTOp Ty3yJyyZxe. MelHaaiiua anTkaHzaa
MyTaluMJIMK MWUIACTTH Ja, OKyY4YYIyK MHIICTTH Ja apKajam >KaThIlaT.
JlaaBaTubuiapAbIH OPTOCYHJA OailybIK K€ MaHcal TaJallblll YbIpJallKaHbl Oaiikana

OJICK.

Anrad KUWreH KUWHMMJIEpH, Tarblpaarbl CaITTYy SMeC KUWHMMJEPH, Ta3alblK
MaceJIeCUHE, aJlap KAWBUITBHIN KYProH XaJuCTep MIIEHUMIYY OyiakTapra TasHOan
Typranbl MEHEH KaTyy ChIHra ajranjaap Ooiyr, Kapama-KapIibUIBIKTBI IMai/la KbIJITaH
KOOMJIOTY 9KH aya MUKHpJIep kapana Oamrarad. bynmapael »keHre camyy KaHa KypyM-
TYPYMYH KO36MOJIJI060 MEHEH Karap, arapTyy MIUTEPUH XKYPry3YY, MaJaHUN ITUKAJIBIK
TajanTapra >Koom Oepe TypraH jaaBaT TY3YMYH WHIIKe amblpyyHy KeIpreizcran
MycynmannapeiabiH Jlun bamkapManeirbiaeiH ““JlaaBat benymy” 3 komyHa aijsl.
Hartpribkaga Oynm ke3emen alaplblH HMIIMEPAYYIYTYH HPIITKE KENTUPHUII D€ THUM

6OJ'I6OCTOH, 6I/Ip KaTap KXCHUWIAUKTCPANU KaMChbI3 KbUIJBI.

ABrop Oyn makanaga “Tabnurum JKamaatbiHbiH” KsIpreiscrangarsl abaniblH,
KOOMJIOTY OpJyH 3J€ 3MeC, MaMJIEKeTTHH Oyl jKaMaaTka, OLIOHAOM 3ie Oarika
’KaMmaaTTapra KapaTa JKYpPIy3reH cascaTblH .0 Maceinepau COLMOJIOTHSUIBIK K63

KapaliTa 9YarlUIABIPBIIT 6epreHr € apaKCT KbUIJBI.

Aukbly  ce3nep: Tabaue Kamaamw, Jaasamuvinap, Tabnue, [um

coyuonozuscul, bopbopoyk Azus, Kvipevizcman.
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THE SOCIOLOGICAL ANALYSIS OF TABLIGHI CAMAAT
MOVEMENT IN KYRGYZSTAN

One of the main goals of this study is researching the various communities, their
activities, strategies affecting society and people, that began to appear in Kyrgyzstan as
a sign of freedom, or rather freedom of religion in the years after gaining sovereignty
through the example of so-called “davaatists” (preachers), or otherwise, “tablighists”.
Besides of various articles, it is very difficult to access academic information studying
the activities of Tablighi Jamaat in Kyrgyzstan. Therefore, in the article, the author tried
to reveal the differences between Tablighi Jamaat from others, its directions and
activities, visible and invisible to society, and reflect this from a sociological point of

view.

Community teachings and advancement of religion technologies began to be
implemented by Mawlana Muhammad Ilyas Kandahlavi. With the collapse of the Soviet
Union Kyrgyzstan among the countries of Central Asia became a “convenient nest” for
carrying out their activities. As known, daavatists consider their main mission is to
study, teach and spread Islam, as well as a call for kindness and protection from

malicious intent. And they have more than 70-80 million active members.

b



One of the main functions of the Tablighi Jamaat in that regard, as we have said
above, shows positive results in the struggle against various radical trends and the
penetration of religious-sectarian ideologies. Also, it is possible to successfully
implement religious education of the population with the help of the daavatists who
came out of the people. On the one hand, religious education is provided for them; on
the other hand, opportunities are created for the practical application of the studied
religious knowledge. In other words, they perform both teacher duty and student duty.

There were no conflicts between daavatists related to wealth or career.

In this article, the author described not only the situation of Tablighi Jamaat in
Kyrgyzstan, its place in society, but also tried to reflect from a sociological point of
view the state policy towards this community and other communities, as well as other

issues.

Key Words: The Tableeg-i Jamaat, Daawat, Tableegh, Sociology of religion,
Central Asia, Kyrgyzstan
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Coumosiornyecknit anaau3 apu:kenue ""Tadauru J:xamaat" B Kbiproizcrane

Penurus sBasercs onuuM u3 (HakTopoB, GOpMHUPYIOMUX 0OLIECTBO, OCOOCHHO JTHYHOCTU
B oOmiectBe. be3 BCSIKUX COMHEHMI MOHO pacmojoxuTh ‘“Tabmuru kamaatr” MepBbIM B
CITMCKE TEX TPYIIN, KOTOPhIE UTPAIOT B OOIIECTBE aKTHUBHYIO POJIb B pacrnpocTpaneHnu Mcmama.
Ucxonst ux storo, 1jisi  COIMAIBHOTO HWCCJEAOBAHUS MBI BBIOpAM WMEHHO 9TO IBWIKEHUE
(mxamaar). JlaHHOe NBIKEHHE CTajJO CaMOW aKTHBHOW cpasy ke mocie pacrnaga COBETCKOTo
Coroza. I[IpoBoas axkTuBHYI0 paboTy, Ha CETONHSAIIHHA JNeHb oHa B KwIpreiscrane, cmoria

cobpatp 6osee 100 ThICSY aaenTOB.

I'maBHO#l nenpto “Tabmuru kamaar” SBISETCS TOMyYEHUE HCIAMCKHUX DPETUTHO3HBIX
3HAHUM , 00y4YeHHE APYTHX, MPU3BIB K 0JI00psieMOMY U yAepKaHue OT mopuiaemoro. M3pectHo,
YTO BO BCEM MHUpPE HACUMUTHIBAOTCS Oojiee 70-80 MHIITHOHOB CTOPOHHUKOB. JlaHHOE NBHKEHHE

OBLIO c03JaH0 BeIxoAueMm u3 Muauu no umMeHn MaBiana MyxaMMaI[ Hnbsic KaH,Z[aXJ]aBI/I.

N3HavanbHO MX OJleXkda, TOUHEE HEe TpaJAullMOoHHbIE [lakncTaHCcKue OAeXabl, UX YUCTOTa
U OTpocIIre UX OOpOJbl Ka3anuch CTpaHHBIMU. Ellle U Xaauchl, paclpOCTPOHSBIINE CS U3 HE
JOCTOBCPHBIX MCTOYHHUKOB , BOIIJIM B OYCHb CUJIBHYIO OT'OBOPEI, KOTOPLIC B 061116( 031aJI1
JIBE€ TPOTHBOIOJIOXKHBIE CTOPOHBI. UTOOBI yAy4yIIMTh HUX CTOPOHBI B OOILECTBE, n 11PpOBECTU
paboThl MO TPOCBETIICHHIO, a TaK)Ke MPOBECTH, OTBEYAIOIIME BCEM IMpaBuUiaM, paboTy IO
KYJIbTYpPHOM 3THKE, B3SJIMCh 3a 3TO Bce “‘ornen naarara" J[yxoBHoe YmpamieHue MycynbmaH
Ksiprezckoit Pecnyonuku. B uTore 3To mpoBepka J0KHA HE TOJBKO MPUBECTH B MOPSAOK HX

paboTy, HO U CHENIalu JIeTue .



OOBEKTOM HCCIAEAOBaHUS  SABJSIETCS AesATeNbHOCTh ““Tabmurm mkamaar”’, KOTOpoe
BO3HUKJIO B IEPBOM ueTBepTH XX BeKa B HIMM M CUMTAETCA CaMbIM AKTHUBHBIM PEJIUTHO3HO-
OOILIECTBEHHBIM JBIDKEHHEM. B JaHHOM Tpylne € TOYKM 3pPEHHUS COLMOJIOTHU PACCMOTPUM
METOMKY IPHU3bIBA JAHHOTO JBI)KCHHUSI, @ TAK)KE YPOBEHb BIUSHHUS Ha 001IecTBO. M3yunm 1enu

U MHPOPMAIUIO, KOTOPYIO PaclpoCTpaHsIeT JaHHOE ABUKCHHUE.

KawueBbie ciaoBa: Tabaueu Kamaam, Obwecmeo, [laasam, Tabnueu, Ilaxucman,

Coyuonocus perueuu, Llenmpanvnasn Azus, Kvipevizcmar.



